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2 KINGS V. 18, 19. 


In this thing the Lord patdon thy ſervant, that 
when my maſter goeth into the houſe of Rim- 
mon to worſhip there, and he leaneth on my 
hand, and I bow myſelf in the houſe of Rim- 

mon: when I bow down myſelf in the houſe of 
Rimmon, the Lord pardon thy ſervant in this 
thing. 

And he ſaid unto him, Go in peace. 


" WERE is ſeemingly a very uncom- 
mon petition made to a Prophet, 
and as uncommon an anſwer re- 
turned by him : to excuſe which, 
much pains has been taken by men of parts 
and learning, who, notwithftanding the diffe- 
rent opinion of others as ingenious and learn- 
ede, have been willing to believe the above a 
true tranſlation of the original. 

Some, ſappofing the words of the text to 
mean as they are render d in moſt of the ver- 
ſions, have thought, that the General of the 
King of Syria's armies was entirely convinced, 

1 Bp. Patrick, Mr. Pearſon, Ke. 2 Bockart, Dr. Lightfoor, &c. 
that 
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that there was no God in all the earth except in 
Iſrael; 2 Kings 5. 15. that he really intended to 
offer neither burnt-offering nor ſacrifice, but to the 
Lord; v. 17. but was willing, notwithſtanding, 
to maintain his high ſtation, and intereſt at 
court; that he hoped the Lord would pardon 
his complyance with his maſter, when be bowed 
down himſelf in the houſe of R:immon; v.18. hoped, 
as he profeſſed himſelf a worſhipper of the true 
God, and Him only, this would not be impu- 
ted to him as idolatry; and that the Prophet 
admitted the fincerity of his profeſſions, and 
diſmiſſed him in peace. v. 19. And this ſuppo- 
ſed conduct of the Prophet, has been juſtified 
from a paſſage in the Gemara; in which it is, 
by conſequence, aſſerted, that the Proſelytes of 
the gate were not forbidden to bow before an 
Idol out of the territories of Iſrael. 

It 1s the opinion of others, that the Prophet 
reply'd to Naaman's former petition, relating 
to the two mules burden of earth. v.17. That, as 
there was no peculiar holineſs in the earth of 
Iſrael, he had no occaſion to concern himſelf 
about it; but ſhould go to his own land, and 
perſevere in the true religion, which he had 
embraced ; and that then he might be aſſured 
of the favour of God, 

Others have believed, that the reply was on- 
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ly a farewel ſalutation, with which the Pro- 
phet diſmiſſed him without any farther anſwer 
to his petitions, or inſtructions about his doubt. 

Theſe conjectures, how ingenious ſoe ver, will 
not clear our preſent interpretation of its diffi- 
culties; or anſwer the objections that may be 
made to it, and will naturally ariſe in the mind 
of every ſerious enquirer after truth. It is my 
deſign therefore at preſent, to aſcertain the true 
meaning of this text; and this I ſhall endea- 
vour by ſhewing 


Firſt, That the words, go zn peace, do con- 
tain in them the Prophet's approbation of the 
petition here made by Naaman. 


Secondly, That no ſuch approbation could 
have been given by the Prophet, had Naaman's 
words carried that ſenſe, in which they are now 
commonly underſtood. 


Thirdly, That conſidering the circumſtances 
and condition of Naaman, it is improbable he 
ſhould ever make the petition before us, in the 
ſenſe, in which it is generally taken. 


Fourthly, That this paſſage will admit of an- 
other interpretation which is natural and eaſy. 
I, That 
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I. That the words, go in peace, do contain in 
them the Prophet's approbation of the petition 
here made by Naaman, may reaſonably be con- 
cluded, as well from the great impropriety 
there would have been, in his giving him an 
evaſive anſwer at this time, or diſmiſſing him 
unanſwer'd, as from the general uſe and import 
of theſe words in Scripture. 

The inconveniencies, which would have at- 
tended an evaſive anſwer, or a civil diſmiſſion 
of him unanſwered, muſt have been ſuch as a 
good Prophet would have guarded againſt. The 
former might give Naaman occaſion to ſuſpect, 
that all was not right; and that the Prophets 
conduct too nearly reſembled that of the Hea- 
then oracles, that it was dark and myſterious: 
the latter might induce him to take it for grant- 
ed, his petition was approved, and to fin thro 
the Prophet's neglect, Both theſe conſequen- 
ces are bad; and one or other would naturally 
have enſued, And 

Could a Prophet, whoſe peculiar bufineſs is 
inſtruction, refuſe to give it? Could Eliſha, 
who had wrought a miracle, to ſhew, that there 
was a prophet in Iſrael, v. 3. neglect the duty of 
a Prophet? Could he neglect ſo fair an oppor- 

tunity of inſtructing and converting an Hea- 
then, whoſe rank and dignity might influence 
others 
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others to follow his example ? This had ill ſuit- 
ed with his charaCter, He had ſhewn himſelf a 
Prophet by the miraculous cure of an invete- 
rate leproſy; and that by means fo unequal, as 
_ diſcovered the Almighty power of God, and 
drew from Naaman that confeffion of his Faith, 
nom I know, that there ts no God in all the earth 
but in Iſrael. v. 15. Full of gratitude to his 
great benefactor he ſubjoined ; now therefore I 
pray thee take a bleſſmg of thy ſervant. v. 15. The 
Prophet withſtood his repeated importunity. 
And that out of regard to religion and the ho- 
nour of the true God; that the Syrians might 
ſee the generous piety and charity of his mini- 
ſters and fervants; fee, that they had fouls ſu- 
periour to thoſe of the Gentile prieſts, ſupe- 
riour to all the temptations of wealth and gran- 
deur. Won by this farprifing and unexpected 
kindneſs of the Prophet, he declared his fur- 
ther reſolution, hy ſervant will henceforth offer 
neither burnt-offering nor ſaorifice unto other Gods, 
But unto the Lord. v. 17. After which immediate- 
ly follow the words of my tent; which, if they 
contain the extraordinary petition which it is 
commonly ſuppoſed they do, gave the Prophet 
the beſt opportunity of exerting himſelf in the 
cauſe of God; when by means of the good opt- 
nion, 2 Naaman entertained of him, he 
. might 
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might have acquainted him with the whole of 
religion, and have inſtructed him fully in his 
duty. 

That he would have done this, his own con- 
duct, as well as Naamans, give us reaſon to 
think. A wiſe man will make uſe of opportu- 
nities: and ſurely this was an opportunity, 
which a good man, and a good Prophet could 
not neglect. Naamans diſpoſition to hearken 
to reaſon was unqueſtionable; as is clear from 
his complyance, in the very height of reſent- 
ment, with the inſtances of his ſervants, who 
repreſented to him the unreaſonableneſs of his 
intended conduct, in the beautiful expoſtula- 
tion, my father, i the prophet had bid thee do ſome 
great thing, wouldeſt thou not have done it? How 
much rather then, when he ſaith to thee, waſh and. 
be clean? v.13. This great man in his anger 
could attend to reaſon : how much more when 
ſoftened by ſo miraculous a cure ! when he had 
given up the religion of his anceſtors, and re- 
nounced the Gods of his country ! After he had 
done theſe great things, he could not have he- 
ſitated about bowing in the houſe of Rimmon, 
if informed by the Prophet, that ſuch an action 
was inconſiſtent with his preſent profeſſions, 
and in itſelf unlawful. 

In fine, if we conſider the ill conſequences 


reſulting 
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reſulting from the negle& above-mentioned ; 
the Prophet's whole behaviour, and Naaman's 
good diſpoſition, on this occaſion; the preſent 
time appears to have been that, in which he 
ought to, and would have been ſet right, if his 
petition had contained any thing contrary to 
the purity of that religion which he then em- 
braced. As no error then ſeems to haye been 
corrected, we muſt conclude there was none; 
and that the anſwer here given was plain and 
direct, was indeed an anſwer of peace: the word 
peace in Hebrew, as generally in the eaſt, ſigni- 
fying all happineſs and proſperity. 

That ſuch is the ſenſe of the word peace, and 
of the expreſſion go in peace, the following in- 
ſtances may inform us. O pray for the peace of 
Jeruſalem. Peace be within thy Walls. For my bre- 
thren and companions ſake I will wiſh thee proſberi- 
ty. Pſalm 122. 6, 7, 8. The word here different- 
ly rendered by peace and proſperity, is 2 Sam. 18. 
28. tranſlated all zs well, And Ahimaaz called and 


ſaid unto the king, all j well. He was in haſte to 


let the King know the good ſucceſs they had 

in the battle, and therefore ſeems to have ſaid 

at a diſtance, before he came up to him, peace *. 

In theſe paſſages the meaning of the word, 

peace, ſimply taken, is not to be doubted; in 
1 Bp. Patrick's Comment, 


B the 
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the following places, the particular phraſe of 
the text is uſed. Exod. 4.18. And Moſes went 
and returned to Fethro hu father in lam, and ſaid 
unto him, let me go, I pray thee, and return unto my 
brethren, which are in Egypt, and ſee whether they 
be yet alive. And Fetbro ſaid to Moſes, Go in peace. 


2 Sam. 15. 7, 8, 9. Abſalom ſaid unto the king, 1 


pray thee, let me go, and pay my vow, which I have 
vowed unto the Lord in Hebron. For thy ſervant 
vowed a vow, while I abode at Geſbur in Syria, ſay- 
ing, if the Lord ſhall bring me again indeed to Feru- 
ſalem, then I will ſerve the Lord. And the king ſaid 
unto him, Go in peace, Thele texts explain them- 
ſelves; and it is evident from the nature of the 
requeſts, that the petitioners were diſmiſſed 
with a bleſſing. And that this form of ſpeech 
go in peace was underſtood as ſuch, is clear from 
the converſation that paſſed between the ſpies 
of Dan and the Levite in Judges, 18. 5, 6, &c, 
They ſaid unto him, ask counſel, we pray thee, of 
God, that we may know, whether our way, which 
we go, ſhall be proſperous. And the prieſt ſaid unto 
them, Go in peace: before the Lord ij your way 
wherein ye go, Then the five men departed, &c. 
Now, whether the Levite deviſed this anſwer, 
which he thought would pleaſe them; or heard 


a real voice from the Teraphim, which promiſed 


them proſperity '; nothing can be plainer, than 
I Bp. Patrick's Comment. that 
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that they proceeded in their journey with an 
aſſurance of ſucceſs. I might obſerve farther, 
that the word, peace, is frequent in ſalutations, 
and common in the beginning of epiſtles, as in 
that from Artaxerxes to thoſe beyond the river; 
Ezra 4. 17. peace, and at ſuch a time. In another 
unto Darius the king, Ezra 5. 7. all peace; and 
that theſe and the like modes of ſpeech muſt 
be allowed to expreſs the good wiſhes of the 
party uſing them, for the proſperity and happi- 
neſs of the perſons to whom they are addreſſed. 
But it ſufficiently appears from the paſſages a- 
bove cited, that the words under conſideration 
include the Prophet's approbation; that he aſ- 
ſented to Naaman's petition, and diſmiſſed him 
with a bleſſing. Which leads me to the proof 
of what I propoſed ſecondly to ſhew: 

IT. That no ſuch approbation could have 
been given by the Prophet, had Naaman's words 
carried that ſenſe in which they are now com- 
monly underſtood. 

Sincerity and honeſty are eſſential parts of 
true religion; and directly contrary to theſe 
were the diſſimulation and hypocriſy for which 
Naaman is ſuppoſed to deſire a diſpenſation. 
And though he might in ſome degree not be 
ſenſible of, the Prophet could not but know, 
the diſingenuity and ſinfulneſs of his intended 

| con- 
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conduct; a conduct which would have argued 
ingratitude to God, and inſincerity to men. 
Naaman muſt have diſcovered great ingratitude 
to God, in being aſhamed of ', or afraid to own 
him, after he had received ſo extraordinary a 
bleſſing; a wicked infincerity to men, by coun- 
tenancing a worſhip which he in his heart ab- 
horred. As the Prophet then muſt be ſenſible 
how ill an example ſuch a conduct would ſer, 
it is improbable he ſhould approve of it, or 
give any encouragement to ſuch fins; fins o- 
dious to God, and deteſted by man. But, 

Further, the Prophet could not approve of 
the petition, becauſe that, for which according 
to our preſent interpretation of the text a diſ- 
penſation was required, was Idolatry. 

The conſideration of the ſecond command- 
ment may convince us of this. Thou ſhalt not bow 
down, Exod. 20. 5. is expreſs, and the word bow 
down full to the purpoſe, becauſe the ſame in 
the original with that made uſe of in the text, 
The word then being the ſame in both places, 
and ſpoken upon the ſame occaſion, muſt ſigni- 
fy the ſame thing: and that, which God for- 
bids in the commandment muſt be the ſame 
with that, for which Naaman deſired an indul- 
gence. 

1 Mark 8. 38. 
But 
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But Naaman (it is ſaid) did not intend any 
act of religious adoration, by bowing in the 
temple of Rimmon; and meant only a civil com- 
pliment to the king of Syria his maſter. 

Were this to be ſuppoſed, bowing before an 
Idol, whatever was the intention, was Idolatry ; 
becauſe it was the teſt by which Idolaters were 
known, All that was required of Daniel's 
friends was adoration or bowing only: the 
King's command run; ye fall down and worſhip ; 
3. 5. no oral profeſſion, no ſacrifices or offer- 
ings were expected. And the word imports no 
more in the Chaldee, which in Daniel is tranſ- 
lated, ye worſhip, than that in the Hebrew, 
which in the text is rendered by I bow, Yet 


theſe illuſtrious perſons, well underſtanding 


what ſuch adoration was, and how it would 
have been interpreted by their enemies, refuſed 
to conform to the King's edit. And that re- 
fuſal, as it procured them the favour of Hea- 
ven, ſhows us the nature and deformity of the 
action, to which the Heathens would have com- 
pelled them. 

For the fuller proof of what is here advan- 
ced, it may be obſerved, that the word tranſ- 
lated, when I bow down myſelf, in the ſtrongeſt 
manner denotes adoration in the original, that 
1 Daniel 3. 15. ſee Poli Synopl. | 

adora- 
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adoration which was peculiar to the Sanctua- 
ry, and unlawful in any other place. 

But to remove all doubt upon this head, we 
may take notice, that Our Tranſlators, perplex- 
ed perhaps with the difficulties of the text, and 
borne down with the ſtream of Tranſlators, who 
have unanimouſly rendered this paſſage by the 
future; have ſoftened in their verſion the ſenſe 
of the original; and tranſlated that by two 
words, in different parts of the ſame verſe, 
which ought to have been _ by one, and to 
run as follows, 

In this thing the Lord kin thy ſervant, 
«that when my maſter goeth into the houſe of 
Rimmon to worſhip there, and he leaneth on 
© my hand, and I worſhip (for ſo the word 
ſhould be tranſlated, if tranſlated by the fu- 
te ture) in the houſe of Rimmon ; when I wor- 
«ſhip in the houſe of Rimmon, the Lord par- 
« don thy ſervant in this thing. 

J bow, does not convey ſo ſtrong an 140 in 
the Engliſh language as I worſhip: and the ſub- 
ſtituting one expreſſion in the room of the o- 
ther, naturally leads the reader to ſuppoſe a 
difference in the original, whereas the word is 
the ſame; and for whatever end the King is 
ſoppoſed to enter the houſe of Rimmon, for that 


end, the text ſuppoſes Naaman to enter, As 
the 
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the King's deſign then was to worſhip ; Naa- 
man's mult be the ſame; and that worſhip, the 
Idolatry, for which he defired the Prophet's 
diſpenſation; a diſpenſation, which he could 
not grant. Which 

Leads me to conſider what has been offered 
for the ſolution of this difficulty: To remove 
which we are told”, that an Iſraelite indeed was 
forbidden to bow before an Idol, whatſoever 
his mind or intention was in that act, but a 
| ſtranger was not bound by this law; and that 
an author of great learning hath ſhewn this to 
be the opinion of the Jews. 

The paſſage alluded to 1s taken, as Mr, 

Selden informs us, from the Gemara *, and 
is in ſenſe as follows. Although a Proſelyte 
be obliged to ſanctity the (Divine) name (the 
| greateſt profanation of which, 1 muſt here beg 
«leave to obſerve, was Idolatry) yet he was 
© not obliged to ſuch ſanctification among the 
Gentiles, but only among the Jews. 
Il ſhall not here diſpute the authority of the 
SGemara; but ſhall ſhew how little even this 
| paſſage proves, and from the ſame Gemara and 
other writings ſhall alſo ſhew, that the reverſe 
of this was the opinion of the Jews. 


g 1 Bp. Patrick's Comment. 2 Gemar. Babylon. ad tit. Sanhe- 
Ain. Selden, de Jure Nat, & Gent. lib. 2. c. 11. 
f We 
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We may take notice then, that the obſerya- 
tion above made is taken from the conſidera- 
tion of Naaman's caſe; and of courſe can be 
of but little weight in any enquiry into the 
meaning of the text. 

But the Jews do not excuſe idolatrous wor- 
ſhip even in a Proſelyte, when voluntary; for 
Idolatry is confeſſedly forbidden by the firſt 
precept of the ſons of Noah. Force 1s always 
ſuppoſed, according to that of Maimonides *; 
«When a Proſelyte is by force compelled to 
c tranſgreſs any precept, to the obſeryance of 
« which he is otherwiſe obliged; ſuch tranſgreſ- 
c fion is lawful, even though he be compelled to 
« worſhip an Idol.” 

As compulſion then was looked upon by 
them as neceſſary to juſtify a Proſelyte in the 
worſhip of an Idol, that could not have been 
pleaded in Naaman's excuſe, If his life was in 
danger, he might have ſtaid in the land of Iſ- 
rael; or upon his return into Syria, after the 
firſt compulſion (if he ſhould have been ſo un- 
happy as to comply) he might have had oppor- 
tunities of eſcaping from thence. But he ſeems 
to ſpeak of ſomething to be done often: When 
« my maſter goeth into the houſe of Rimmon 
«to worſhip, and he leaneth on my hand and I 


1 Ibid. . 
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«worſhip:” this is what he muſt accuſtom him- 
ſelf ro, and muſt be eſteemed, not a forced but 
a voluntary complyance. And | 

As to the lawfulneſs of a forced complyance, 
the Jewiſh doctors are not agreed in their opi- 
nions concerning it, as may be ſeen in the Ge- 
mara above quoted; where the perſon's caſe 
is conſidered that is influenced by fear to wor- 
ſhip an Idol. * One of them (Rabba) affirms 
that he is innocent; becauſe he cannot be ſup- 
cc poſed to have worſhipped it, unleſs he really 
c acknowledged it for God. And another (Ab- 
« hai) aſſerts, that he is guilty, by having wor- 
«ſhipped it. As far as appears then, upon this 
footing Naaman's caſe would be dubious. 

But fuller to our purpoſe, the Gemara in- 
forms us that it was not lawful for a perſon, 
even for the preſeryation of his life, to com- 
mit either idolatry, inceſt or murder *, Idolatry 
then was in no circumſtances allowable. And 
what the notions, which the Jewiſh doors had 
of Idolatry, were, is clear from their having de- 
termined, that there are ceremonies which who- 
ſoever performs towards any thing but God a- 
lone, muſt be underſtood to worſhip it for God: 
which 3 are ſacrificing, burning incenſe, pour- 


1 Miſna Sanhedrin per Cocce, p. 62. 2 Miſna Sanhedrin per 
Cacce. p. 69, 70. 3 Maimonides de Idololatria, cap. 3. 3, 4. 
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ing out drink-offerings, and adoration, or bow- 
ing. But that there are others ', by doing which 
men cannot be concluded to worſhip any thing 
but God; till they do them in that way and 
manner, which is done by thoſe who profeſs 
to worſhip it for God. 

By the laſt clauſe all pretenſions to a good 
intention are excluded; and Naaman would 
have ſtood condemned by the Jews, for wor- 
ſhipping Rimmon in the ſame way and manner 
that his maſter did. But there is no occaſion 
to haye recourſe to the laſt clauſe, though the 
inference from it be plain: bowing before an 
Idol is expreſsly idolatry by the firſt; and both 
are to be juſtified from the Miſna, and particu- 
larly from that remarkable paſſage of which 
Cocce ius has given us the following exact tranſ- 
lation,“ Perinde eſt, five quis Idolo cultum ſuum 
c exhibuerit, five ſacrificium obtulerit, five ſut- 
« fitum fecerit, five libaverit, five adoraverit, ſi- 
«ye illud ſibi Deum fecerit, atque ipſum his 
& verbis ſalutaverit: Tu es Deus meus . 

It is ſo far then from being the opinion of 
the Jews, that a Proſelyte was not forbidden to 
bow before an Idol; that if the action be ſup- 
poſed voluntary, as it muſt in Naaman's caſe, 
They unanimouſly, if extorted by force, many 
of them condemn it. 


| 1 Cap.3. 2 Kc. 2 Miſna Sanhedrin per Coc. p.54,55- 80 


[ 19 ] 


So that upon the whole, it is highly impro- 
bable that the Prophet ſhould grant ſuch a diſ- 
penſation as was deſired; and it is but equit- 
able and candid to ſuppoſe he would not: it 
farther appears from Scripture, that that for 
which it was required was Idolatry ; it is there- 
fore certain, he could not grant it conſiſtently, 
as a Prophet: and as the reaſon urged tor that 
indulgence is weak ; we may fairly conclude, 
that he did not, and that he acquitted himſelf 
in a manner which became his dignity and 
character, 

III. I come now to conſider this petition as 
it relates to Naaman; and to ſhew, that conſi- 
dering his circumſtances and condition, it is im- 
probable he ſhould ever make the petition be- 
fore us, in the ſenſe in which it is generally 
taken. 

To endeavour a proof of this from grati- 
tude, or from the obligations which his mira- 
culous recovery had laid him under, might per- 
haps be allowable. But as there are ſome pal- 
ſages in this hiſtory which are indications of a 
grateful mind, and have already been in part 
conſidered at the beginning of this diſcourle ; 
I believe I ſhall take off any objections, that 
may be made to what was there remarked, as 


well as prove what is advanced here; if I make 
it 
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it appear that Naaman had no intereſt to ſerve 
by ſuch a petition. 

And this we ſhall be inclined to think, if we 
duly attend to his character, recollect that he 
was a great man with hu maſter, and honourable, a 
perſon of great abilities, captain of the hoſt of the 
king of Syria, and the man by whom the Lord 
had given deltverance unto it. 2 Kings 5. 1. It we 
look upon him in this view, we muſt ſuppoſe 
him capable of forming a good judgment of his 
maſter's and the people's inclinations: that he 
would not ask an indulgence, the gaining of 
which would probably be attended with diffi- 
culties, without ſome aſſurances or at leaft 
ſome reaſonable grounds of hope, that when 
obtained, it might turn to his advantage. The 
queſtion then 1s, whether he could have any 


reaſonable expectations of doing himſelf real 


ſervice by this diſpenſation: whether it would 
turn to account, if he concealed his converſion, 
or if that was publickly known, whether he 
could maintain his poſt by this occaſional wor- 
ſhip in the houſe of R:immon, 

A long concealment of his converſion was not 
to be expected; his family muſt come to the 
knowledge of it, part of them were preſent at 
it and might not all prove faithful; or if they 
intended him no ill themſelyes, might inno- 

_ cently 
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cently diſcover the ſecret to others, perſons 
perhaps of cunning and addreſs, who would be 
glad to improve a favourable conjuncture to 
the raiſing their own fortunes upon another's 
ruin. Naaman's never offering ſacrifice to the 
Syrian gods would of itſelf render him ſuſpe- 
ted; and this ſuſpicion artfully improved muſt 
draw upon him the people's diſpleaſure for a 
contempt of THE Gops. 

This Scheme 1s attended with a (till greater 
difficulty; a difficulty which at firſt fight ſeems 
to break all meaſures, that might be taken to 
make it bear. Naaman addreſſing himſelf to 
the Prophet ſays, ſhall there not, I pray thee, be 
given to thy ſervant two mules burden of earth? for 
thy ſervant will henceforth offer neither burnt- offer- 
ing nor ſacrifice unto other gods, but unto the Lord. 
2Kings 5. 17. He deſires the earth of Iſrael to 
raiſe an altar to the God of Iſrael; and lays 
himſelf under a ſolemn engagement to ſacrifice 
to the Lord, and him only upon his return in- 
to Syria, Such a conduct would preclude al- 
moſt a poſſibility of ſecreſy. Naaman muſt 
know this, and knowing it, it is not credible 
he ſhould form ſuch a ſcheme or propoſe to 
keep his converſion a ſecret. 

If the change of his religion was made 
known: the only chance he could have of 

main- 
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maintaining his intereſt in ſuch circumſtances 
muſt be in the good opinion the Prince and 
people entertained of his great qualities, his 
uprightneſs and his honeſty. They muſt be- 
lieve, that what he had done, was upon convi- 
Ction and in the integrity of his heart ; and, 
though he differed from them in matters of 
faith, that he would ſtill be zealous and active 
in his country's ſervice. Worſhipping in the 
houſe of Rimmon could only precipitate his fall, 
and the Prophet's indulgence haſten his ruin. 
Such a conduct, as he denied a plurality of 
Gods, would be interpreted infincerity to the 
true, or a contempt of the falſe Deity, or even 
of religion. Any ſuſpicion of diſhoneſty muſt 
endanger his ſecurity ; and no inſult upon reli- 
gion, if permitted, can be countenanced by a 
people. It was a part of Socrates's accuſation, 
for which he was condemned by his judges, 
that he did not admit the Gods acknowledged 
by the republick, that he introduced new Divi- 
nities, or believed there were no Gods. It 1s 
obſervable too, that Socrates had been pronoun- 
ced by the Oracle the wiſeſt of men; and was 
condemned by the wiſeſt and moſt civilized 
people in the world. It is not to be ſuppoſed 
then that a more favourable conſtruction would 
have been put upon Naaman's actions by the 
| Syrians, 


— Ma. et. os oat. Mais oa 5. at. can SL... 
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Syrians, or in conſequence that he would haye 
received much better treatment from them ; as 
they were a nation leſs polite, and of courſe 
more governed by their paſſions, and more keen 
in their reſentments. - But further, 

Occaſional conformity is complained of now, 
when perhaps the different parties are agreed 
in many of the fundamental articles of religion. 
How incredible is it then, that it ſhould have 
been allowed where theſe were deſtructive of 
each other! it is incredible in every view, whe- 
ther we attend to the uniform practice of the 
Jewiſh or Chriſtian church, or conſider the con- 
duct of the antient Heathens. With reference 
to the laſt, their ITE PRO PAN I and EAET- 
ZI NIA may ſhew us, how ſtudious they were to 
exclude the non-initiated from their myſteries; 
ſtudious even to cruelty, a cruelty that exact- 
ed the life of the offender. To this day a cu- 
ſtom like this obtains in the Eaſt; and death is 
the certain portion of all that are found in the 
territory of Mecca *, not profeſſing the Moham- 
medan faith, And the principle upon which 
ſuch a conduct is founded, namely the propriety 
of a ſeparation in worſhip among thoſe who 
differ in religious opmions, though ſometimes 

1 Abu'l-Feda de Vita Moham. p. 128, Relagd, de Relig. Mo- 


ham. cap. 12. 
made 
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made to ſerve bad purpoſes by artful men, is in 
itſelf conſiſtent with the dictates of reaſon and 
perfectly agreeable to the common ſenſe of 
mankind. 

As there is the higheſt improbability then, 
that the ſuppoſed worſhip ſhould have been al- 
lowed by the Prophet; and if allowed by him, 
that it could have been of ſervice to Naaman: we 
have all the proof we can deſire upon this head, 
that he did not make the petition ſeemingly 
contained in the text. 

There is alſo ſome room from Scripture and 
the following hiſtory to ſuſpect, that he was 
diſcarded from his maſter's ſervice for refuſing 
to worſhip Rimmon. 

When Benhadad is ſaid to march his forces 
againſt Iſrael *, which he did the ſame year- in 
which the cure upon his General was wrought; 
no mention 1s made of Naaman, no mention of 
the man, who brought deliverance to Syria. 
That nothing is ſaid of him whilſt he conti- 
nued in a ſtate of Idolatry is not to be wonder- 
ed at, but it may poſſibly, that no notice ſhould 
be taken of him after he became a convert to 
truth and a friend to its profeſſors; when he 
could not want inclination to eſpouſe their cauſe 


1 2Kings 6. 8, &. 2 Anno ante Chriſtum 899. Bedford's 
Scrip. Chronol. p. 627. 


at 
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at Court, as far as was conſiſtent with his ho- 
neſty and honour, as long as he maintained his 
power and credit there. But ſhould this omil- 
ſion be no more than might be expected in ſo 
ſhort a hiſtory; yet is it much to be remarked, 
that the king of Syria ſhould ſo ſoon make war 
upon a Prince, who by means of Eliſha had ſo 
ſignally obliged him in the perſon of his fa- 
vourite, Naaman, unleſs dead before, (perhaps 
put to death by order of the King) would pro- 
bably by his intereſt, if in favour, have prevented 
a rupture with Iſrael; or if a war was unavoid- 
able, was by his office to command in the Sy- 
rian army. And if his continuance in favour 
was owing to a conformity in worſhip; his re- 
gard to the King's favour, the ſame principle, 
which led him to that complyance, muſt have 
prompted him to ſignalize his conduct in this 
war, the more effectually to ſecure, or improve 
his intereſts. And had he been admitted into 


the king of Syria's council, the Syrians could 


not have been ſent upon the expedition to Do- 
than '. He would have informed the King, 
that no ſucceſs could be expected from the at- 
tempt, nor any advantage hoped for, over a 
man that was acquainted with their moſt ſe- 
cret deſigns. 
I 2 Kings 6, 13, 14. 
D The 
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The ſilence of the Scriptures then with re- 
gard to Naaman in this war, the time at which 
it was waged, and the ill counſels by which it 
was conducted, give us reaſon to think that he 
was not conſulted in it; conſequently, that he 
was diſgraced, if alive, and that ſuch diſgrace 
was occaſioned by his changing his religion and 
by the Lord's withdrawing him from honour *. 
And perhaps the journey, which Eliſha after- 
wards made to Damaſcus , might in part be 
undertaken by the Prophet to viſit Naaman, 
and to comfort and ſupport him under the al- 
teration of his circumſtances and in his retire- 
ment from greatneſs. This would have been a 
deſign worthy of a Prophet, truly good; a freſh 
motive to perſeverance in duty, and a ſeaſon- 
able encouragement to ſuffering innocence and 
ſolitary virtue. And 

I mention it the rather on account of the 
opportunity it gives me, of ſhewing how inju- 
rious the verſions in general have been to this 
Prophet's character in the tranſlation of his an- 
ſwer to the king of Syria's enquiry, ball I re- 
cover of thu diſeaſe * 2 Kings 8. 8. Our verſion 
as fayourable as any is as follows, Go, ſay un- 
to him, Thou mayeſt certainly recover : bombeit, 
the Lord hath ſhewed me that he ſhall ſurely 


1 Numbers 34.11. 2 2 Kings 8. 7. : 
die. 
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die. v. 10. This interpretation ſeems the more 
extraordinary, as the enquiry is the ſame in 
the Hebrew with Ahaziah's when he ſent to 
enquire of the God of Ekron*; and the anſwer 
here given by the man of God, in effect the 
ſame with that, which the Lord returned the 
king of Iſrael by his ſervant Elijah 3. What is 
here expreſſed by, mayeſt certainly recover, if it 
were properly rendered would be, «ſhalt or wilt 
«certainly recover; and ſo moſt of the tranſla- 
tions have it. But then the Tranſlators have 
rendered that word or particle, by the pronoun 
him, and joined it to the former part of the 
ſentence with the words, Go, ſay; which can- 
not without altering the text ſignify any thing 
but the adverb not, and ought to be joined to 
the latter part of the ſentence and with the 
words thou ſhalt recover. And how embarraſ- 
ſing ſuch alteration is may beſt appear from a 
plain and ſimple tranſlation of the paſſage: Go, 
«ſay, Thou ſhalt certainly not recover ; for the 
«Lord hath ſhewed me, that he ſhall ſurely 


1 See Dr. Waterland's Scripture vindicated, part 2. p. 122. 

The Moral Philoſopher cither miſunderſtanding this text, or 
taking advantage of the preſent tranſlation, has repreſented the 
Prophet, as the adviſer, and author of the violence which was 
afterwards committed by Hazael upon the perſon of his maſter 
the king of Syria, See the Moral Philoſopher Vol.1. pag. 306, &c. 


2 2 Kings 1. 2. 3 v. 4. 
4 die.“ 
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“die. This as it is the true ſenſe, is infinitely 
the beſt; the anſwer is clear, without darkneſs 
or ambiguity, and open and honeſt as became 
the miniſter of God. -- But to return to the 
conſideration of the ſubject in hand. 

IV. Upon the whole, the words go in peace 
appear to contain the Prophet's approbation of 
what the 1lluſtrious convert had defired, and to 
imply his good wiſhes for his future proſpert- 
ty. But as the text 1s tranſlated in our verſion, 
no ſuch approbation could be given by the Pro- 
phet, nor any ſuch petition be ſuppoſed to 
come from Naaman. Naaman could not deſire 
a diſpen{ation for Idolatry, or the Prophet 
grant it. The ſuppoſed therefore cannot be 
the true meaning of the text; the words of 
which naturally admit of another interpreta- 
tion. No force needs be uſed to torture them; 
they convey a ſenſe that will eaſe us of our 
difficulties, clear the Prophet and his convert 
from all aſperſions, and do honour to both. He 
leaneth on my hand, and I bow myſelf in the houſe 
of Rimmon, is literally in the original, “ he lean- 
«ed on my hand, and I worſhipped, &c. The 
verbs are both in the Præteritum and moſt na- 


turally rendered by the paſt. But as the præter 


and future tenſes are often uſed promiſcuouſly, 
the ſenſe of this paſſage muſt in a manner de- 


pend 


ON 1 


CW) 


pend upon the meaning of the word goevh, 
R122, when my maſter goeth into the houſe of Rim- 
mon to worſhip there. This word R153 ſiguifies 
literally no more than in going, in entering, in 
coming, and 1s variouſly rendered in the ditte- 
rent parts of Scripture ; ſometimes in the fu- 
ture, ſometimes by the paſt, according to the 
exigency of the ſeveral places. All 1 would 
obſerve is, that it is capable of both conſtru- 
Ctions; and may in itſelt be as well tranſlated 
by the paſt as the future. The two following 
texts determine us to the paſt. Numb. 7. 89. 
And when Moſes was gone into the tabernacle of the 
congregation to eat with him; (that is, Nin 
« Moſes's going into the tabernacle of the con- 
c gregation to ſpeak with him) then he heard the 
voice of one ſpeaking unto him from off the mercy- 
Seat that was upon the ark of the teſtimuny, from 
between the two cherubims : and he ſpale unto him. 
The other is Exod. 34. 34. But when Moſes went in 
before the Lord to ſpeak with him, (that is again, 
Na“ in Moſess going in before the Lord to 
© ſpeak with him) he took the veil M until he came 
out. And he came out, and ſpake unto the children 
of Iſrael that which he was commanded. The word 
can in neither of theſe places with any pro- 
priety admit a conſtruction by the future; but 
muſt be underſtood in the præter tenſe, and 

Is 
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is accordingly ſo tranſlated in all the ver- 
ſions. | 

The ſum of what has been ſaid then is this; 
Ng goeth, when my maſter goeth, may be tranſ- 
lated went, * when my maſter went into the 
«houſe of Rimmon. He leaneth on my hand, 
and I bow myſelf, is literally “he leaned on my 
« hand, and I worſhipped.” And as x1252 does 
not confine theſe verbs to the future; they fix 
its interpretation, and the conſtruction of the 
whole becomes eaſy. The true ſenſe and mean- 
ing then of this paſſage rendered into Engliſh 
is as follows: 

In this thing the Lord pardon thy ſer- 
« yant, that when my maſter went into the 
« houſe of Rimmon to worſhip there, and he 
«leaned on my hand and I worſhipped in the 
« houſe of Rimmon : in that I have worſhip- 
c ped in the houſe of Rimmon, the Lord par- 
“don thy ſervant in this thing. And he ſaid 
*unto him, Go in peace.” 

Naaman, having declared his reſolution of 
future obedience to the God of 1frael ', natu- 
rally reflects upon the groſſneſs of his long I- 
dolatry; the chief ſcene, as well as the moſt 
aggravating circumſtance of which he men- 
tions; and with ſubmiſſion and reiterated im- 

I 2 Kings 5.17. | | 
portunity 
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portunity (implied in the repeated expreſſions, 
in this thing the Lord pardon thy ſervant, and the 
Lord pardon thy ſervant in thu thing) implores 
the remiſſion of his paſt offences. The Pro- 
phet upon this, yery conſiſtently with his cha- 
raCter, and in a manner moſt becoming his of- 
fice, encourages the illuſtrious penitent; aſſurcs 
him of the favour of God and bleſſing of Hea- 
ven. How natural is all this! and how agree- 
able to the ſpirit of the ſacred Writings ! how 
beautiful and affecting the whole narration 1 
how entirely correſponding with reaſon ! The 
greatneſs of the effect and the ſuddenneſs of 
the change are but in proportion to their cauſe, 
and the cure of the body appoſitely produced a 
rectitude in the mind: God ſhewed his good- 
neſs and his power; the ſinner confeſſed the 
one, and adored the other, 

The above then J am ſatisfied is the mean- 
ing of the text; but am ſenſible it may be and 
has been asked, why (ſuppoſing it to be ſo) 
Naaman ſpoke of his maſter's Idolatry at a 
time, when it ſhould ſeem to have better ſuit- 
ed his condition, ſimply to have expreſſed his 
ſorrow for, as he deſired the pardon of his 
own; and That this is a difficulty that has 
been made an objection to that interpreta- 


1 See Bp. Patrick's Comment, &c. 
tion. 
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tion. The objection indeed is of little weight, 
when compared with thoſe to which the com- 
mon verſion is juſtly liable, but not undeſer- 
ving our notice. In anſwer therefore to it I 
would obſerve, 

That Naaman might at intervals have been 
diſſatisfied about the lawfulneſs of the Syrian 
worſhip, and have complied with his maſter in 
it, perhaps againſt his conſcience, probably with 
ſome doubt and ſcruple. And if this was the 
caſe, the circumſtance of the King's Idolatry 
was very properly inſerted in his confeſſion ; 
and mentioned by him not to extenuate, but to 
aggravate his guilt which had been much en- 
hanced by that complyance. And this the ſa- 
cred Hiſtorian may have intimated to us in the 
conciſe manner of the Eaſtern people, whoſe 


writings muſt often be underſtood to mean 
more than is literally expreſſed. 


That there was ſomething of this kind, may 
be collected from the manner of Naaman's ad- 
dreſſing himſelf to the Prophet after his recove- 
ry; now 1 know, that there i5 no God in all the earth 
but in Iſracl. The expreſſion, now I know, ſeems 
virtually to contain, and to imply a former 
doubt then removed; and the abruptneſs of the 
confeſſion, to ſpeak the tranſports of a mind 
delivered from uncertainty in a matter of the 
greateſt conſequence, Oc- 


E 

Occaſion might be given to thoſe doubts 
from the intercourſe between the neighbouring 
nations, or the captives taken from the land of 
Iſrael. And it could not well happen, but Naa- 
man muſt have heard of the pretenſions of 11- 
rael to the worſhip of the One true God ; of the 
bleſſings annexed to the due performance of 
ſuch worſhip, and of the curſes conſequent up- 
on the neglect of it. 

The very expreſſion, no God in all the earth but 
in Iſrael, ſeems to have come from Iſrael. For 
an Heathen uninformed would have reflected 
only upon the difference between the Gods of 
Iſrael and Syria; not upon the Unity of the 
Godhead, or the ONE GOD in Iſrael, but 
the ſuperiority of the God of Iſrael. 

But farther, the great ſlaughter of Benhadad's 
armies * in the war with Ahab, was what Naa- 
man could not be ignorant of; and the reaſon * 
of their ſecond overthrow muſt probably have 
come to his knowledge: and what effect ſuch a 
victory, a victory plainly miraculous in its con- 
ſequence 3, obtained by a handful of men over 


a mighty army, and that (as no doubt the ene- 


my openly declared) in vindication of the ho- 
nour of the living God, muſt have upon the 
mind of a ſerious thinking man, may not eaſily 


1 1 Kings 20, 2 v. 28. 3 v. zo. 


E be 


[ 34 ] 


be determined. Thus much I may venture to 
aſfirm, it gave him ample room to doubt the 
truth of his own religion; and if it did not pro- 
duce conviction, muſt naturally create diſtruſt; 
if he was not fully ſatisfied, that it was falſe, 
he had great reaſon to ſuſpect it. 

Having now gone through the ſeveral parti- 
culars, which were neceſſary to the due conſide- 
ration of this ſubject, we cannot but take no- 
tice of the great propriety, amiableneſs and diſ- 
intereſtedneſs of Naaman's conduct, exempli- 
fied in his readineſs to embrace truth at the ha- 
zard of his fortunes, and by his gratitude * to 
his benefactor. But all I ſhall ſay of it here is, 
that ſuch conduct ſpeaks it ſelf, and ſuch virtues 
need no recommendation; virtues truly yalua- 
ble in a Chriſtian, more extraordinary in an 
Heathen. 

Here too the Prophet's whole behaviour, had 
we time, might well deſerve our attention; as 
his conduct merits our eſteem, and his example 
our imitation. But it may be ſufficient to re- 
mark, that a contempt of wealth *, and a zeal 
for Gods glory 3, the nobleſt accompliſhments 
of man, are the diſtinguiſhing ornaments of his 
character ; and that, 


r 2 Kings 5. 15,16, 23. 2 v.16,26, 3 2 Kings 3. 13, 14, &c. 


The 


chap. 5. 8. 


1 


The variety of opinions upon the text, by 
which this character has been obſcured, might 
give occaſion to expatiate upon the great uſe- 
fulneſs, and advantage of an acquaintance with 
the original languages of Scripture; an acquain- 
tance, which the pleaſure it carries with it, 
might invite us to purſue, and which the wri- 
tings of Infidelity make it neceſſary for us to 
cultivate. 

It is certain the Advocates for Infidelity have 
drawn great advantages to their cauſe, from 
wrong interpretations of Scripture. And to 
their ignorance of antient hiſtory, languages 
and cuſtoms is their unbelief often to be aſcri- 
bed; to ignorance often, perhaps always remote- 
ly to ignorance or pride; between both there 
is a cloſe connection, both are deſtructive of 
virtue, both productive of vice. 

By how much the more then Religion may 
fuffer, from the neglect of theſe, or any bran- 
ches of learning; in the fame proportion it con- 
cerns thoſe to profecute them, who have its in- 
tereſt at heart. Religion may receive new luſtre 
and beauty from almoſt every ſcience; and the 
higher our attainments are in human literature, 
the more exalted will be our notions of the Di- 
vine Wiſdom, and the greater our veneration 
for our moſt Holy Religion. 

Learn- 
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Learning is in a manner the profeſſion of 
Gentlemen, pecuharly ours, who are placed here 
by our Founders for its better cultivation; more 
peculiarly theirs, whoſe lips are to keep knowledge. 
Mal. 2. 7. And how excuſable ſoever others may 
be, who do not make a proper uſe of its advan- 
tages; ſhould we neglect them, we could not 
eſcape, nay we ſhould deſerve cenſure, 1 am far 
from intimating, that ſuch is likely to be our 
caſe; and obſerve only, that in ſuch circumſtan- 
ces Religion might ſuffer by our means, whoſe 
buſineſs it ſhould be to adorn it by our lives, 
and with becoming zeal and modeſty to defend 
it with our pens, from the rude attacks of our 
ignorant but inſolent enemies. This muſt always 
be our real intereſt, and will ever be found our 
trueſt wiſdom. To this wiſdom then 1 ſhall ap- 
ply, what the wiſe man hath obſerved of it in 
general, and conclude with it; that he, who loveth 
her, loveth life; and they, that ſeek to ber early, ſhall 
be filled with joy. He that holdeth her faſt, ſhall in- 


herit glory, and whereſoever ſhe entereth, the Lord 
will bleſs. Ecclul. 4.12,13. 


Now to God the Father, Son, and Holy 
Ghoſt; three Perſons, and one God, be aſcri- 
bed, as is moſt due, all Honour, Might, Majeſty, 


and Dominion for r N and ever. Amen. 
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